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Introduction 

In the Name of Allāh, all praise is due to Allāh, may praise and security be 
upon the Messenger of Allāh. 

To proceed: 

This is an explanatory presentation of Sh. Muḥammad al-Amīn al-
Shinqīṭī's exegesis of Sūrah al-Fātiḥah extracted from his magnum opus 
Aḍwāʾ al-Bayān fī Īḍāḥ al-Qurʾān bi al-Qurʾān. In this unique work, the 
Shaykh utilises the exegetical methodology of interpreting the Qurʾān 
using the Qurʾān. Some of the readers may be aware that the Qurʾān is 
elucidated using the Qurʾān itself, the Sunnah of the Prophet ملسو هيلع هللا ىلص whose job 
it was to practically explain the Qurʾān, the insights of the Companions 
who were present during its revelation, the pure Arabic language and 
sound reasoning.   

By reading this tafsīr, I hope the reader will not only gain an insight into 
this fundamental exegetical method, but also increase his understanding 
of Sūrah al-Fātiḥah, acquire a greater appreciation of the beauty of the 
Qurʾān and ultimately acquire the pleasure of Allāh the Mighty and 
Exalted. 

I ask Allāh to accept this from me and to make it a means of attaining His 
pleasure in this life and the next. 

Written by: 

Abu Ḥayyān Salal Ahmed Haque b. ʿAbd al-Ghafūr al-Brīṭānī al-Atharī 

Wednesday, 3 Dhū al-Qaʿdah 1438 or 26 July 2017 
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Tafsīr Sūrah al-Fātiḥah 

Although the strongest view amongst the scholars is that the basmalah is 
the first āyah of  Sūrah al-Fātiḥah, al-Shinqīṭī does not discuss the 
basmalah which implies, according to his research, there is no āyah (verse) 
throughout the Qurʾān which clarifies its meaning further.  

 

 

 

{All praise is due to Allāh} 

Time and Place 

Consequently, he begins with the words ((al-ḥamdulillāh)) and states that 
Allāh, the Mighty and Exalted, did not mention any adverb of place or 
time for His praise in this particular Sūrah. What he means by this is that 
Allāh did not state that His praise occurs exclusively and restrictively 
within a particular physical place, or at a particular time. So for example, 
Allāh did not say here that all praise is due to Allāh during the time of 
Ramaḍān or that all praise is due to Him in the mosques. Consequently, 
because of the fact that Allāh has not mentioned 'praise' in the context of 
time and place, we can conclude that His praise flows and echoes through 
all time and all places.  

al-Shinqīṭī notes however, that in other instances in the Qurʾān Allāh's 
praise is mentioned in a spatial and temporal sense.  
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Firstly, His praise is mentioned in the context of place: i.e. the heavens 
and the earth [al-Rūm (30): 18]: 

                  

{And to Him belongs all praise in the heavens and the earth}. 

Secondly, His praise is mentioned in the context of time i.e. this life and 
the next in Sūrah al-Qaṣaṣ (28): 70: 

                             

{And He is Allāh besides Whom there is none worthy of worship 
except He, to Him belongs all praise in the first and in the last 

(Hereafter)}. 

And He, the Exalted stated in the beginning of Sūrah Sabaʾ (34):1: 

                         

{And to Him belongs all praise in the Hereafter, and He is All-Wise 
and All-Aware}. 
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All Inclusive 

The letters alif and lām in ((al-ḥamd)), which is commonly translated as 
"the", is known grammatically as the "Universal The" (al li-istighrāq) 
because it includes all of the members of the genus it is attached to. So in 
this case, all of the genus, types and categories of the word ḥamd is 
included in ((al-ḥamd)) which means that ALL praise and ALL of its types 
and forms, belong to Allāh. 

The Meaning of Ḥamd 

al-Shinqīṭī is of the view that ḥamd means thanāʾ (extolment) thus he says 
that Allāh is doing thanāʾ of Himself here when He says ((al-ḥamdu 
lillāh)). 

Implication 

The fact that Allāh has stated that all praise belongs to Him means there is 
an implicit command in this statement of fact, to all of His slaves, to 
praise and extol Him. 
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{Lord of all created things} 

al-Shinqīṭī states that Allāh does not explain here what al-ʿĀlamūn is, but 
He does explain it in another place in the Qurʾān [al-Shuʿarāʾ (26): 23-24]: 

                                     

      

{Firʿawn said: "What is the Lord of al-ʿĀlamīn?" He said: "The Lord of 
the heavens and the earth and what is between them if you seek to 

be convinced with certainty"} 

The point al-Shinqīṭī is making here is that Allāh explained al-ʿĀlāmīn to 
refer to the extremities of the heavens and the earth and everything that it 
contains. Thus, al-ʿĀlamūn includes all created things i.e. the whole 
universe and everything it contains. 

al-Shinqīṭī then highlights another signification of al-ʿĀlam. According to 
some of the scholars, al-ʿĀlam is derived from al-ʿAlāmah (sign) because 
the existence of the universe is an irrefutable sign of the existence of its 
Creator Who possesses attributes of perfection and exaltedness. Allāh the 
Exalted says [Āl-ʿImrān (3): 190]: 
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{Indeed in the creation of the heavens and the earth and in the 
alternation of the night and the day there are surely al-Āyāt (signs) 

for those who have intelligence}. 

al-Āyah in the language is al-ʿAlāmah, or a sign.  

The verse means that if one reflects upon the creation, he will notice that 
it points to the existence of a Creator. 
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{The Most-Merciful, The Especially Mercy}1 

Differences Between al-Raḥmān and al-Raḥīm 

Both al-Raḥmān and al-Raḥīm, says al-Shinqīṭī, are descriptions of Allāh 
the Exalted and they are two Names from the Beautiful Names of Allāh. 
Both are derived from al-Raḥmah or mercy but occur on an intensive 
linguistic form. Thus, al-Raḥmān is greater in intensity than al-Raḥīm 
because al-Raḥmān is the possessor of all-encompassing mercy for ALL of 
creation in this life and for the believers in the next life. al-Raḥīm, on the 
other hand, is the possessor of mercy for the believers on the Day of 
Standing. This is the view of many scholars, as al-Shinqīṭī notes, and the 
fact that it is a point of agreement is intimated in the speech of Ibn Jarīr 
al-Ṭabarī in his monumental tafsīr. 

Additionally, al-Shinqīṭī elaborates, the same can be found in the exegeses 
of some of the Salaf as stated by Ibn Kathīr. There is also a report 
mentioned by Ibn Kathīr and others, in which the Prophet ʿĪsā is 
purported to have said: 

َانُ )) ُم الرَّْحم  ((ة ُرَُخُ المُ مُ يُمحُ رَُ مُ يُمحُ الرَّوَُ ،ة ُرَُخُ المُوَُ ايَُن ُمالدُ  نُ َرْحم
"al-Raḥmān is Raḥmān (Most Merciful) of this life and the next and al-Raḥīm 
is Raḥīm (Especially Merciful) of the hereafter"
                                                           
1
 I copied the image of the verse from the published edition of Aḍwāʾ al-Bayān. The verse is numbered as 

1, as will be noticed by Arabic readers, when in fact it should be 3. Perfection lies with Allāh alone. 
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Allāh has indicated this distinction between the two when He the 
Exalted stated [al-Furqān (25): 59]: 

                

{Then He rose above the Throne, al-Raḥmān...} 

And He said [Ṭā Hā (20): 5]: 

             

{al-Raḥmān, rose over the Throne} 

In the above two verses, Allāh mentioned His rising over the Throne by 
using the Name al-Raḥmān (The Most Merciful) to indicate that His 
mercy covers all of creation. The reason why al-Shinqīṭī states this is 
because he subscribes to the view of the Salaf that the Throne of Allāh 
is the roof of creation, thereby covering the whole of it. Thus everything 
covered by the Throne is also covered by His mercy. 

In another āyah, Allāh states [al-Mulk (67): 19]: 

                                 

{Do they not look at the birds above them spreading out their 
wings and folding them in? None upholds them except al-Raḥmān 

(The Most Merciful)}. 
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Meaning: from His mercy and being al-Raḥmān is His delicate kindness 
towards the birds and holding them up in the sky. This indicates He is 
al-Raḥmān to other created things in addition to the believers. 

Furthermore, the most apparent evidence to indicate the distinction 
between al-Raḥmān and al-Raḥīm is when Allāh the Exalted stated [al-
Raḥmān (55): 1-13]: 

                         

                               

                           

                                  

                                   

{al-Raḥmān. He taught the Qurʾān. He taught the Qurʾān. He 
created man. He taught him eloquent speech. The sun and the 
moon run on their fixed courses calculated with measured out 

stages for each. And the herbs (or stars) and the trees both 
prostrate themselves. And the heaven: He raised it high, and He 

has set up the Balance. In order that you may not transgress (due) 
balance. And observe the weight with equity and do not make the 
balance deficient. And the earth: He has put down (laid) for the 
creatures. Therein are fruits and date-palms producing sheathed 

fruit-stalks (enclosing dates). And also, corn, with leaves and stalk 
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for fodder, and sweet-scented plants. Then which of the favours of 
your Lord do you deny?}. 

The point al-Shinqīṭī is making from quoting these verses from Sūrah al-
Raḥmān is that after Allāh mentions His Name al-Raḥmān in the first 
āyah, He goes on to describe the many different ways He is al-Raḥmān 
to all of His creation thus substantiating the point that Allāh is al-
Raḥmān to both believers and non-believers and other animate and 
inanimate things. 

al-Shinqīṭī then mentions the following evidence to prove that Allāh is 
only al-Raḥīm to the believers. He the Exalted said [al-Aḥzāb (33): 43]: 

            

{And He is, with the believers, Raḥiman (Especially Merciful)}. 

So, He singled them (the believers) out with His Name al-Raḥīm.  

From the above discussion presented by al-Shinqīṭī, we can infer that 
the Name al-Raḥmān indicates mercy to everything and everyone, 
whether Muslim or non-Muslim, whether human or non-human, 
whether animate or inanimate. The Name al-Raḥīm however, indicates 
mercy only towards the believers and not towards anything else or any 
non-Muslim. 

A Doubt Rebutted 

No discussion can be complete however without responding to any 
seemingly opposing evidence. Thus, al-Shinqīṭī raises a question which 
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appears to place doubt on this distinction. He asks how can we 
harmonise what has just been established above on the one hand and 
what is mentioned in a report from the Prophet ملسو هيلع هللا ىلص in which he said: 

ُامَُهُ مَُيُمحُ َرُوَُُة ُرَُخُ المُاُوَُيَُن ُمالدُ ُانَُْحمَُرَُ

Raḥmān-ad-dunyā wal-ākhirah wa raḥīmahumā 

"Raḥmān of this life and the next and Raḥīm of them both."?1 

The answer offered by al-Shinqīṭī is that al-Raḥīm is specifically for the 
believers as mentioned, however it is not specific to the next life, rather 
it includes His mercy of them in this life as well. Consequently, the 
meaning of "...and Raḥīm of both" is that His mercy for the believers 
occurs in both: this life and the next. 

How did al-Shinqīṭī come to this harmonisation? How does he prove 
that Allāh is al-Raḥīm to the believers in this life and not just the next? 
He quotes as evidence the following āyah [al-Aḥzāb (33): 43]: 

                                    

          

{He is the One Who sends ṣalāh (blessings) upon you all and His 
angels (pray to Allāh for you all) in order He may take you all out 
from darkness and into light, and He is, with the believers Raḥīm 

(Especially Merciful}. 
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al-Shinqīṭī points out that Allāh's blessing of the believers, and the 
supplication by the angels to Allāh for the believers, and removing them 
from darkness and moving them into light, is mercy from Him in this 
life even though it is the cause of mercy in the next life as well. 

A second piece of evidence is also added by al-Shinqīṭī. Allāh stated [al-
Tawbah (9): 117]: 

                                

                                  

       

{Allāh has forgiven the Prophet and the Emigrants and Helpers 
who followed him in the time of difficulty )Tabūk expedition etc( 

after the hearts of a group of them almost swerved, but He 
accepted their repentance. Indeed He is towards them, Most 

Compassionate )Raʿūf( and Especially Merciful )Raḥīm(}. 

This āyah indicates that Allāh was merciful to them and He accepted 
their repentance which is a mercy for them in this life, even though it is 
also a cause for mercy in the next. The point al-Shinqīṭī is highlighting 
from the above two verses is that Allāh uses the Name al-Raḥīm to 
indicate that He has mercy upon the believers in this life. 

After having analysed and evaluated the evidence,  and reaching a 
conclusion on this issue of distinguishing between the Names al-Raḥmān 
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and al-Raḥīm, al-Shinqīṭī demonstrates his humility by ascribing 
knowledge to Allāh the Exalted when he says: 

 اىلعَُت َُُللاُ ُدَُنُمعُ ُمُ لُمعُ الُموَُ
"And knowledge is with Allāh the Exalted." 

A recurring characteristic of the leading scholars is their humbleness in 
the conclusions they reach, especially after having exercised their ijtihād 
(independent reasoning) on a matter of disagreement in which, they are 
opposing scholars greater than themselves. You may recall that the 
Shaykh stated that the view of the Salaf is that Allāh is al-Raḥīm to the 
believers in the next life only. Although he has immense respect for the 
Salaf, the Shaykh has taken an opposing view, based on evidence, and 
reached the conclusion that Allāh is also al-Raḥīm to the believers in 
this life thereby contradicting many of the Salaf.  

We learn a number of lessons from the Shaykh here. I would like to 
highlight two for the sake of brevity:  

Firstly, he was a follower of evidence even if that meant opposing more 
established scholars and their views.  

Secondly, despite their immense knowledge and powers of deduction, 
the leading scholars realise that their knowledge is nothing compared to 
that of the knowledge of Allāh the Exalted. Compare this to those who 
ascribe themselves to knowledge in this age of ours and the lack of 
humility they demonstrate despite not having reached a tenth of the 
level of the likes of Imam al-Shinqīṭī and others (may Allāh shower 
them with His mercy).  
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I ask Allāh to grant us humility in seeking knowledge and to raise the 
status of these amazing scholars. 
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{Owner of the Day of Recompense} 

The Meaning of al-Dīn 

al-Shinqīṭī notes that Allāh does not explain the meaning of al-Dīn here. 
He, the Exalted explains it in His statement [al-Infiṭār (82): 17-19]: 

                                 

                    

{And what will make you understand the Day of al-Dīn? Then what 
will make you comprehend the Day of al-Dīn? It is the day in 

which no soul will be able to avail another and the Decision, that 
Day, will be Allāh's entirely}. 

The intent of al-Dīn in this āyah is: al-jazāʾ or recompense. This is also 
echoed in the āyah [al-Nūr (24): 25]: 

                

{And on that Day, Allāh will pay them in full their deserved 
recompense}. 
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{You alone we worship} 

The Meaning of Lā ilāha illa Allāh 

In this noble āyah, Allāh refers to the actualisation of the meaning of Lā 
ilāha illa Allāh. This is because its meaning is composed of two matters: 
negation (nafy) and affirmation (ithbāt).  

The negation is: the dismissal and rejection of all things that are 
worshipped besides Allāh the Exalted along with all the different types 
and forms of worship. 

The affirmation is: affirming and singling out the Lord of the heavens 
and the earth alone with all types and forms of worship in the manner 
He has legislated. 

How Does It Indicate Negation and Affirmation? 

al-Shinqīṭī uses the rules of Textual Implications (Dalālāt) from the 
Fundamentals of Islāmic Jurisprudence (Uṣūl al-Fiqh)2, namely Dalīl al-
Khiṭāb3, and also a mechanism from the science of Balāghah 

                                                           
2
 Uṣūl al-Fiqh is essentially the study of [1] what is considered to be evidence [2] how to deduce 

rulings from the evidence [3] who is qualified to do so i.e. perform ijtihād [4] and how the 
unqualified person should behave.  

3 The Uṣūl al-Fiqh term Dalīl al-Khiṭāb is also known as Mafhūm al-Mukhālafah, or the "Contrary 
Understanding." 
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(Eloquence/Rhetoric) known as al-Maʿānī to explain how it indicates the 
meaning of Lā ilāha illa Allāh with its negation and affirmation. 

In terms of the rules of Textual Implications, al-Shinqīṭī uses the concept 
of Mafhūm al-Mukhālafah or the "Contrary Understanding" to deduce the 
negation inherent in the āyah. The fact that the object ((You)) which is 
affected by the verb ((we worship)) ((naʿbudu)) is placed in front of the 
verb, instead of after it, means that the addresser is stating that he or 
she worships ONLY ((You)). The Contrary Understanding is that he or 
she does not worship anyone or anything else other than ((You)), 
thereby negating the worship of anything besides Allāh. 

In terms of how the science of Balāghah, or eloquence and rhetoric, 
indicates the affirmation of worship for Allāh alone, this is implied from 
the construction of the word order which has been alluded to above.  

The normal word order in a verbal sentence in the Arabic language is: 
Verb - Subject - Object (V-S-O for short). The verb is the action, the 
subject is the one who does the action (the doer) and the object is the 
thing affected by the action. Sometimes, in the Arabic language, the 
word order is rearranged in order to convey a particular meaning. 

When the object is placed in front of the verb instead of after it (i.e. O-
V-S), according to the rules of al-Maʿānī, which is one of the three topics 
of the science of Balāghah, the action of the verb is limited, restricted 
and made exclusively for that object.  

Thus, ((iyyāka)) i.e. ((You)), is the object of ((naʿbudu)) ((we 
worship)). Normally, the construction would have the verb first and the 
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object after it, as in: ((naʿbuduka)). However, Allāh placed ((You)) 
before ((we worship)). This is one of the methods employed in the 
science of Balāghah to indicate restriction and exclusivity. The rule 
states:  

"Placing the object, which is affected by the verb, in front, is a form of 
restriction/exclusivity." 

The affirmation, as deduced from above, occurs in His saying; 

   

{we worship} 

Explicit Supporting Evidence 

al-Shinqīṭī then goes on to state that the explicitly clarified meaning 
indicated in ((iyyāka naʿbudu)) is highlighted by Allāh in other āyāt 
[al-Baqarah (2): 21]: 

            

{O mankind, worship your Lord} thus declaring the affirmation of 
worshipping Him with the words: {...worship your Lord}. 

Allāh explicitly declares the negation of worshipping others besides Him 
in the following noble āyah [al-Baqarah (2): 22]: 

              

{So do not make equals for Allāh while you know} 
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And like His statement [al-Naḥl (16): 36]: 

                              

{And We have sent to every nation a Messenger proclaiming: 
"Worship Allāh )alone( and avoid false deities"}. 

Thus, Allāh explicitly declared the affirmation in the words: 
{...Worship Allāh )alone(} and the negation in the words: {...and 
avoid false deities}. 

Also in His statement [al-Baqarah (2): 256]: 

                                

{So whoever disbelieves in false deities and believes in Allāh, then 
he has grasped the firmest handhold}. 

He the Exalted, explicitly declared the negation in {So whoever 
disbelieves in false deities} and the affirmation in {...and believes in 
Allāh}. 

It is also found in His statement [al-Zukhruf (43): 26-7]: 

                                      

{And when Ibrāhīm said to his father and his people; "Indeed I am 
free from what you all worship. Except for the One Who created 

me...}. 
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And His statement [al-Anbiyāʾ (21): 25]: 

                                   

{And We sent not a Messenger before you except that We revealed 
to him that there is none worthy of worship except I, so worship 

Me}. 

And His statement [al-Zukhruf (43): 45]: 

                                    

{And ask those before you who We sent from Our Messengers; did 
We appoint besides the Most Merciful, deities to be worshipped}. 

And there are other āyāt indicating the same. 
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{And [from] You alone we seek help} 

al-Shinqīṭī states that this means: we do not seek help except from You 
alone, this is because all matters are in Your Hands alone and none has 
any share, even that of a small ant in that with You. 

The fact that ((iyyāka nastaʿīn)) comes after ((iyyāka naʿbudu)) 
indicates that it is not appropriate to place one's trust except in the One 
Who deserves worship; because nothing else holds the control of 
matters in their hands. 

This meaning is indicated in crystal clear fashion in other verses [Hūd 
(11): 123]: 

            

{so worship Him and put your trust in Him} 

And His statement [al-Tawbah (9): 129]: 

                           

{And if they turn away, then say: "Allāh is sufficient for me, there 
is none worthy of worship except He, upon Him I put my trust}. 
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And His statement [al-Muzzammil (73): 9]: 

                           

{Lord of the sunrise and sunset, there is none worthy of worship 
except He, so take Him as a Guardian}. 

And His statement [al-Mulk (67): 29]: 

                  

{Say: "He is the Most Merciful, I believe in Him and upon Him I 
trust}. 

And other verses similar to them. 
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{The path of those whom You have favoured} 

al-Shinqīṭī does not provide the tafsīr of the āyah which comes before 
this which is: {Guide us to the Straight Path}. What can be said 
though is that Allāh defines the Straight Path in this Sūrah as the path 
of those whom He has favoured.  

However, Allāh does not identify those whom He has favoured in this 
Sūrah. He has, however explained who they are in another passage in 
the Qurʾān [al-Nisāʾ (4): 69]: 

                                  

                           

{So they will be with those whom Allāh has favoured from the 
Prophets, the truthful, the martyrs and the righteous. What good 

company they are}. 

al-Shinqīṭī highlights two points in this verse: 

First: The Validity and Legitimacy of Abū Bakr's Caliphate 

This is deduced from the fact that Abū Bakr is included among those 
whom Allāh has favoured. Allāh has ordered us, in the Qurʾān i.e. al-
Fātiḥah, to ask Him to guide us to their path i.e. the path of those whom 
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He has favoured.. This indicates that their path was the Straight Path as 
the verses indicate: 

{Guide us to the Straight Path. The Path of those whom You have 
favoured}. 

Allāh stated that amongst those whom He has favoured are the Truthful 
ones (Ṣiddīqūn) and the Prophet ملسو هيلع هللا ىلص told us that Abū Bakr was amongst 
the Truthful ones. Thus, it becomes apparent that he is included 
amongst those whom Allāh has favoured, and whose path we are 
commanded to ask to be guided to. Consequently, there remains no 
shred of doubt that Abū Bakr was upon the Straight path, and that his 
Caliphate and Leadership was valid and legitimate. 

Second: Does it Include Maryam (peace be upon her)? 

We know that the Truthful ones (Ṣiddīqūn) are amongst those whom 
Allāh has favoured and whose path we have been ordered to seek 
guidance to, and we know that Allāh has explicitly stated that Maryam, 
the daughter of ʿImrān and the Mother of ʿIsā, is Ṣiddīqah (Truthful). 
Allāh states [al-Māʾidah (5): 75]: 

       

{And his mother was Ṣiddīqah (steadfast affirmer of the truth)} 

Therefore, the question arises, since Abū Bakr is included amongst the 
Truthful ones because he was described as Truthful by the Prophet ملسو هيلع هللا ىلص, 
and thus he is amongst those whom Allāh has favoured and whose path 
we are obligated to pray to be guided to, does this mean Maryam is also 
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included in the words {The Path of those whom You have favoured} 
as she is described as being truthful by Allāh? 

To put it another way: 

1. Allāh has ordered us to seek guidance to the Straight Path 

2. Allāh describes the Straight Path as the Path of those whom He 
has favoured 

3. The Truthful (Ṣiddīqūn) are amongst those whom Allāh has 
favoured 

4. Abū Bakr was known as The Truthful (al-Ṣiddīq) by the Prophet ملسو هيلع هللا ىلص 
and his Companions 

5. Thus Abū Bakr is amongst those whom Allāh has favoured and 
whose path we are ordered to pray to be guided to 

6. Maryam is explicitly described as being Ṣiddīqah by Allāh 

Consequently, since Maryam is described as Ṣiddīqah by Allāh, is she 
amongst those whose path we are ordered to ask for guidance to? 

al-Shinqīṭī replies by stating that this question is one that branches off 
from the field of Uṣūl al-Fiqh in which, the scholars disagree whether 
addresses made by the Law Giver, which occur in the Qurʾān and the 
Sunnah, in the form of sound masculine plurals (jamʿ mudhakkar sālim) 
and their like which refer specifically to men, do they also include 
women automatically or is extraneous evidence required to prove their 
inclusion in the address? 
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Or put more simply: are women automatically included in masculine 
plural addresses and their like? 

al-Shinqīṭī mentions two opinions: 

Opinion 1: She is Included 

Some scholars claim that women are automatically included in that, 
consequently Maryam is included in this āyah. They seek to prove the 
veracity of their claim in two ways: 

First: the consensus of the Arab linguists that the masculine form 
dominates the feminine form in plurals. What they mean by this is that 
if there is a group of people which is composed of say 9 women and 
only 1 man, the masculine form is used to refer to the group due to the 
presence of 1 man. 

Second: the existence of verses from the Qurʾān which indicate women 
are included in sound masculine plural and their like: 

Allāh the Exalted said regarding Maryam [al-Taḥrīm (66): 12]: 

                          

{and she believed [feminine singular] truly in the Words of her 
Lord and His Books and she was [feminine singular] amongst 
those devoutly obedient (qānitīn) [sound masculine plural]} 

He the Exalted said regarding the wife of al-ʿAzīz [Yūsuf (12): 29]: 
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{Yūsuf, overlook this. And seek forgiveness [feminine singular] for 
your [feminine singular] sin. Indeed you [feminine singular] are 

from those who are in error [masculine plural]}. 

He the Exalted said regarding Bilqīs [al-Naml (27): 43]: 

                                 

{...she was from a disbelieving people [masculine plural]}. 

He the Exalted said to Ādam and his wife as well as Iblīs [al-Baqarah 
(2): 38]: 

            

{We said: "Go down [masculine plural] from here all of you}. 

al-Shinqīṭī states that Ḥawāʾ is included in this address by consensus. 

Opinion 2: She is Not Included 

Many scholars are of the opinion that women are not automatically 
included in sound masculine plural addresses and their like except if 
there is extraneous evidence to indicate such. They seek to substantiate 
their view with the following verses [al-Aḥzāb (33): 35]: 
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{Indeed the Muslim men and Muslim women, the believing men 
and believing women...} until {...Allāh has prepared for them 
forgiveness and a great reward}. 

And Allāh the Exalted said [al-Nūr (24):30]: 

                                  

{And tell the believing men to avert their gaze and to protect their 
private parts, that is purer for them} 

He the Exalted, then said [al-Nūr (24): 31]: 

                             

{And tell the believing women to avert their gaze and to protect 
their private parts}. 

So here, al-Shinqīṭī notes, we see that Allāh placed a conjunctive 
particle ((waw)) "and"  between the two statements to show that one is 
not included in the other. 

They refute the evidence of those who say women are included in the 
masculine plural address in the following way: 



30 

 

www.abuhayyaan.wordpress.com 

First: the fact that the masculine form dominates over the feminine 
form when it comes to plural addresses is not the point of disagreement. 
The point of disagreement is over what immediately comes to one's 
mind when the masculine plural, in any of its forms, is mentioned in an 
absolute sense. 

Second: they respond to the verses that are quoted by the first group, 
by noting that the fact that women are included in those masculine 
plural addresses, is only known through the context and textual 
implication. The fact that women are included in masculine plural 
addresses when there is an indication implying their inclusion is not the 
point of disagreement. 

As an example, if you refer back to the verse in Sūrah al-Taḥrīm in 
which Maryam is described as being from the qānitīn, we know Maryam 
is included in this sound masculine plural because Allāh was talking 
about her in the beginning of the verse when He the Exalted said: 

          

{And Maryam, the daughter of ʿImrān...} 

Thus according to this view, Maryam is not included in the words {the 
Path of those whom You have favoured} because women are not 
automatically included in sound masculine plurals and their like unless 
there is external/contextual evidence supporting their inclusion.2 
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{Not of those upon whom there is anger nor of those who are 
astray} 

Most of the scholars of exegesis are of the view that ((al-maghḍūbi 
ʿalayhim)) refers to the Jews and ((al-ḍāllīn)) refers to the Christians. 
There is a ḥadīth from the Prophet ملسو هيلع هللا ىلص as reported by ʿAdī b. Ḥātim 
stating this. 

al-Shinqīṭī observes that even though both the Jews and Christians are 
misguided and anger is upon them all, anger has been specified in this 
verse for the Jews because they deliberately bring falsehood which is 
why anger is a more particular characteristic of theirs. The Christians on 
the other hand are ignoramuses who do not know the truth, hence 
misguidance is a more specific characteristic of theirs. 

We can find evidence from the Qurʾān indicating that the Jews are those 
upon whom there is anger [al-Baqarah (2): 90]: 

             

{So they returned with anger upon anger}. 

And [al-Māʾidah (5): 60]: 
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{Say, "Shall I inform you of what is worse than that in penalty 
from Allāh? [It is that of] those whom Allāh has cursed and with 

whom He became angry..."}. 

And His statement [al-Aʿrāf (7): 152]: 

                         

{Indeed those who took the calf (to worship) they will earn anger}. 

He the Exalted also explained that the Christians are misguided in His 
statement [al-Māʿidah (5):77]: 

                                

  

{...and do not follow the desires of a people who became 
misguided before and misguided many and became misguided 

from the Straight Path}. 

And with that, al-Shinqīṭī ends his tafsīr of Sūrah al-Fātiḥah. 
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Conclusion 

In this article I presented Sh. Muḥammad al-Amīn al-Shinqīṭī's exegesis 
of Sūrah al-Fātiḥah from his work Aḍwāʾ al-Bayān fī Īḍāḥ al-Qurʾān bi al-
Qurʾān. The Shaykh sought to explain as much of the Sūrah as possible 
inter-textually thereby demonstrating how the One Who sent down the 
Qurʾān also clarified its meaning within it.  

By utilising this method, the Shaykh came to the following conclusions 
regarding the verses of al-Fātiḥah: 

 All praise, in all its forms, is due to Allāh and flows through all 
times and in all places. 

 The words "all praise is due to Allāh" contain an implicit 
command to us to praise Him. 

 There is a distinction between the Names al-Raḥmān and al-
Raḥīm. 

 Allāh is al-Raḥmān to all of creation but He is al-Raḥīm only to 
the believers in both this life and the next. 

 al-Dīn  means al-jazāʾ or recompense. 

 The meaning of Lā ilāha illa Allāh is evident in the verse {You 
alone we worship} through its two pillars of negation and 
affirmation. This is deduced via the discipline of Uṣūl al-Fiqh 
using the principle of Mafhūm al-Mukhālafah (the Contrary 
Understanding) and the Arabic Language science of al-Balāghah 
(Eloquence/Rhetoric) and its sub-topic; al-Maʿānī. 
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 Help should be sought only from the One Who is deserving of 
worship and one's reliance should only be upon Him as well. 

 Abū Bakr's Caliphate is validated in the words {Guide us to the 
Straight Path. The path of those whom You have favoured} 
because he was amongst the Truthful and Allāh tells us that the 
Truthful are those whom He has favoured. 

 The issue of whether Maryam (peace be upon her) is included in 
this group is a subject of disagreement amongst the scholars due 
to an issue in the field of Uṣūl al-Fiqh. In this work, the Shaykh 
does not appear to have reached an explicit conclusion on the 
issue of whether women are included in addresses made by the 
Law Giver which occur in the sound masculine plural. There is an 
indication that he inclines to the view that women are not 
automatically included in sound masculine plural addresses unless 
there is extraneous evidence to indicate it, based on the fact that 
he presents arguments to refute the view that women are 
automatically included in sound masculine plural addresses. But 
Allāh knows best. 

 Those upon whom there is anger includes the Jews and Christians 
but it is more specific to the Jews because they know the truth, 
reject it and deliberately bring falsehood in its place. 

 Those who are astray includes both the Jews and Christians but it 
is more characteristic of the Christians because they are ignorant 
of the truth.  
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Finally, all praise is due to Allāh, may the praise and protection of Allāh 
be upon Muḥammad, his family, his Companions and those who follow 
in goodness until the Day of Judgement. 
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Endnotes 

                                                           
1 From what I have gathered, these particular words are part of a longer ḥadīth 
regarding a supplication to remove debt.  

The ḥadīth is reported through two Companions: [1] Anas b. Mālik in al-Ṭabarānī's 
al-Ṣaghīr and [2] Muʿādh b. Jabal in al-Ṭabarānī's al-Kabīr. 

With regards to the grading of the ḥadīth, al-Mundhirī graded the chain in al-Ṣaghīr 
as jayyid (good) whilst al-Albānī grades it ḥasan in his Ṣaḥīḥ al-Targhīb, 2:360, no. 
1821: 

 

Anas b. Mālik said: "The Messenger of Allāh ملسو هيلع هللا ىلص said to Muʿādh: 

"Shall I not teach you a invocation with which you can supplicate, if there was a debt on 
you like that of Mount Uḥud Allāh would fulfil it for you? Say O Muʿādh: 
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O Allāh the Master of the dominion, You give dominion to whomsoever You will, and You 
divest dominion from whomsoever You will, You grant honour to whomsoever You will 
and You humiliate whomsoever You will, in Your Hand lies all good, You are Able over 
everything, the Most-Merciful in this life and the Hereafter and the Especially Merciful of 
both, You give them both to whomsoever You will, and You prevent them from 
whomsoever You will, have mercy upon me with a mercy with which You suffice me from 
the mercy of anyone besides You." 

There is an issue which I have noticed with regards to the wording of the above 
mentioned ḥadīth as attributed to al-Ṭabarānī in his al-Ṣaghīr through Anas b. Mālik. 
The words ((wa raḥīmahumā)) do not appear in two published editions of al-
Muʿjam al-Ṣaghīr. Amrīd's edition (1:336-7, no. 558) does not mention it, neither 
does the Dār al-Kutub al-ʿIlmiyyah edition (1:202). 

I also examined an earlier edition published in Delhi in 1311/1894 (at the bottom of 
p. 115) which I downloaded from www.al-mostafa.com on Friday, 20 Muḥarram 
1438 or 21.10.16. 

This raises the question: if the words ((raḥīmahumā)) are not in the narration of 
Anas b. Mālik as reported in the published editions of al-Ṭabarānī's al-Muʿjam al-
Ṣaghīr, how did the words get into the wording found in al-Mundhirī's al-Targhīb wa 
al-Tarhīb? 

I examined a manuscript which I downloaded from www.al-alukah.net which is said 
to have been transcribed by a certain Aḥmad b. Dāwūd in the year 624H consisting 
of 133 pages. The ḥadīth appears on the right hand side of page 62 of the PDF. The 
text of the ḥadīth does not mention the words ((wa raḥīmahumā)) however, they 
do appear in the right hand side margin on the same line! Did the scribe miss out 
the words the first time around and then have to write it in the margin, or was it 
written to indicate an additional wording of the narration? 

I then checked Muʿādh b. Jabal's narration in al-Muʿjam al-Kabīr edited by Ḥamdī al-
Salafī (20:154-5, no. 323) because the words ((wa raḥīmahumā)) is also reported to 
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have been mentioned in this ḥadīth. I found the words there but the footnote to the 
ḥadīth states that there is inqiṭāʿ (disconnection) between Saʿīd b. al-Musayyib and 
Muʿādh b. Jabal thereby rendering the isnād weak.  

The editor mentions no. 223 (p. 159 of the same volume) has another route but in 
the accompanying footnote he states that the author of al-Majmaʿ confesses there is 
an individual in the chain whom he does not recognise. This casts doubt on the 
authenticity of the chains which go to Muʿādh b. Jabal.  

The fact that the chain is weak does not necessarily mean the ḥadīth is weak, as is 
well known in the science of ḥadīth extraction and grading. I have yet to come 
across a satisfactory evaluation and grading of the narration of Muʿādh b. Jabal. 
2 What Is al-Shinqīṭī's View? 

So what is the view of al-Shinqīṭī? Does he believe the sound masculine plural 
address and their like includes women automatically, or is extraneous evidence 
required to indicate their inclusion? The fact that al-Shinqīṭī only brings arguments 
to refute the first view indicates his inclination towards the second view.  

I referred back to the author's Mudhakkirah on Uṣūl al-Fiqh but he does not mention 
his personal view, just that of the author of the matn (text). However, in his 
commentary of the thousand-line poem on Uṣūl al-Fiqh entitled Marāqī al-Suʿūd, 
edited by ʿAlī b. Muḥammad al-ʿImrān, under the supervision of Sh. Bakr Abū Zayd, 
and entitled Nathr al-Wurūd, vol. 1, pp. 207-8, al-Shinqīṭī, after mentioning the 
other views, quotes the author of al-Tanqīḥ who says: 

"What is correct according to us is the inclusion of women in masculine addresses as 
said by al-Qāḍī ʿAbd al-Wahhāb; because women are the 'full brothers' of men in 
rulings except where the evidence indicates specification." 

The above words from his commentary on Marāqī al-Suʿūd indicate that al-Shinqīṭī's 
view is that women are automatically included in masculine addresses. One would 
think that this settles the matter, however, his commentary of Marāqī al-Suʿūd was 
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his first work and was completed in 1375 whilst his tafsīr was completed in 1385. 
Did al-Shinqīṭī change his view in that time period and between those two books?  

Or could it be, that the point he is trying to make in Aḍwāʾ, is that the Qurʾān does 
not categorically or definitively prove one side of the argument or the other on this 
particular issue. The ḥadīth "Women are the full-brothers of men" does however 
settle the argument but perhaps al-Shinqīṭī does not quote it here, even though he 
does refer to it in his commentary of Marāqī al-Suʿūd, because his particular tafsīr 
does not call for it. We can only speculate, but whatever the case may be, this 
demonstrates that at times the determining factor can be found in the Sunnah when 
not found definitively in the Qurʾān, thereby highlighting the essential role played 
by the Sunnah in explaining the Qurʾān. 

 


